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ABSTRACT

Imaginary animals have long been shaped as positive or negative images in fairy tales, based on human
lifestyle, culture, worldview, and imagination. ""Man is always imagining, inventing all sorts of strange
things.It is these characteristics of the ancestors that have played a key role in the formation of your
various images. ”” Imaginary animals are often portrayed as good, just, and honest. Through imaginary
images, people create their own perfect human being. The main goal is to create the image that he
wants in life, that will benefit the people.
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INTRODUCTION

For this reason, imaginary images play a key of our ancient ancestors. But at the same time,
role in fairy tales. The imaginary animals in it is worth noting that the fact that the soul of
Korean fairy tales are not very similar to the a dead person is inseparable from the house in
characters in Uzbek folk tales. "We are which he lived for days, months and years,
fascinated by the fact that the heroes of fairy visible to relatives in various forms and
tales have the ability to die and be resurrected. situations, has become a common means of

Itis true that the giving of life to a dead person
is considered an expression of the worldview
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depiction in fairy tales. In the minds of the
people, any good deed must be rewarded. ”’ !

The image of "tokkebi" in Korean fairy tales is
also one of the imaginary. Scientifically, this
image is said to have appeared in Korea in the
1970s. Scientists are trying to determine in

which fairy tales this image occurs. 2

As a forest spirit, the tokkebi often appears in
the evening, at sunrise and sunset. This image
appears on people's roads, in difficult
situations, in the mountains.

The forest canopy is depicted as a helping,
rewarding image. The agreement between
Tokkebi and the man is the end of the story.

Tokkebi is embodied in Korean fairy tales as
follows:

1. Appearance: Man, fire, turns into various
objects;
Weapon: Often carries an ax;
Habitat: forest in the mountains, close to
people;

4. Relationships with people: They know how
to cheat, how to reward;

5. Magic Power: They have supernatural
magic.

For example, the image of tokkebi is depicted
in a Korean magical folk tale called “=71H| &

=2|X AM2=0|” (the samul nori that
defeated Tokkebi):

1

http://turizm.kasaba.uz/uz/uzbek_legends_and_mythe
s/fairy_tales

2 n JxemxyH. BeITnyky 0 JIECHOM J1yxe B
KOPEHCKOH U pyccKoil (hOIBKIOPHOH Tpaauusx:
OIIBIT CPaBHUTEIBHON THIIONO-THH. — uccep., CII0,
2011.C. 9
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Translation:

"It simply came to our notice then that the
wind was blowing and the barley was moving.
The funnel and the children began to play the
kkvengkvari* even though they were very
surprised. Then there was thunder and
lightning in the sky.”

In folklore, the tokkebi is often depicted as a
creature with human features, with its entire
body covered with thick hair. He is depicted
dressed in traditional Korean costumes and
often carries a wooden hammer.>
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3http://18children.president.pa.go.kr/mobile/our_spac
e/fairy_tales.php?srh%5Bcategory%5D=07&srh%5
Bpage%5D=3

4 Little Korean national instrument played with a
wooden stick..

5 [Elektron manba] URL:
https://brunch.co.kr/@onestepculture/40
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Translation:

"It simply came to our notice then. When "Huni
and Mini, Sundeoki and Deoki"® played Samul
nori together, the tokkebi began to spin like a
rabbit.

The children began to play musical instruments
with even more excitement. Eventually, the
Tokkebi tried to escape into the sky. "Hi, we
beat the crap out of you!" Huni and the children
clapped their hands and had fun. The next
morning, the bent barley rose again.”

In Korean folklore, the image of "tokkebi" has
different meanings: "tokkebi" is embodied as
good and evil, the spirit of the forest’.

No image in the Uzbek language is adequate to
the image of Tokkebi. Therefore, it is advisable
to translate this image in its original form. It is
found in other languages' translations of the
image as "goblin". However, in the Uzbek
language, this image was considered a national
word because it was not formed.

“Magical tales prove that human imagination is
infinite. They were the hunting ground of our
forefathers, who were troubled by the worries
of life. Telling a fairy tale or listening to it with
pleasure gave our ancestors the will and
confidence in the future. At the same time, it
has served as evidence that folklore is a verbal

6 Koreys ertagidagi bolalarning ismlari

" TIponn B.4. Ncropuyeckie KOpHH BOJIIEOHOI
CKa3KW/Hay4dHas PEeaKIns, TEKCTOJOTHISCKUI
xommenTapuit 1.B. [lemkosa. — M3naTenscTBO
«JlabupunuTy, M., 2000. C. 136
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http://turizm.kasaba.uz/uz/uzbek_legends_and_mythe
s/fairy_tales
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art. The kata in the nation has become alegacy
of instruction for the next generation.”®

In Korea, another imaginary animal is the
giraffe. Despite being a wild animal, it is
considered by Koreans to be an imaginary
animal. According to Korean mythology, the

most perfect animal in the world is "7| 2"

(kirin) - an imaginary animal that embodies the
synthesis of male and female principles ("ki" -
male, "rin" - female). It is said to have a cow-like
tail and a single soft horn.

“The giraffe embodies the five original
elements of all things: water, fire, wood, metal,
and earth. At the same time, it reflects the
axiological values of the ancient Koreans. Kirin
is a symbol of peace, joy, honesty and integrity.
According to the data, in 404-406 AD, the
image of "kirin" was based on the male and
female principles of the universe ("yang" and
"yum"), the five primary elements (water, fire,
wood, metal and earth), the universal and
human. reflects the unity of perfection (the
concept of celestial "li") "°.

1. /v [AxKeaKyH. Bbl/IMYKKM O 1I6CHOM AyXxe
B KOPEWCKOM U PyCcCKOW PO/IbKIOPHOWM
TPaAMUMAX:  OMbIT  CPaBHUTE/IbHOWM
TUMO/O-TUK. — auccep., CM6, 2011. C. 9.
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